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just as they executed themselves over the Sapiaham proposal, also
gave up the Ramadandu idea; and instead, raised a cumbersome
Volunteer organisation, with its khaki shirts and the famous
Gandhi cap in place of the Andhra turban. For this exhibition,
one is tempted to ask, how is khaki dearer, or at least nearer
their traditional colour, which was the illustrious Red of the
Ramadandu robes? and how the flat Gandhi cap, despite its
simplicity and cheapness, was more national or becoming a
* national volunteer corps' than the flowing waves of a curling
turban ?

One argument which was subsequently advanced against the
Ramadandu by that other moving figure of the Cocanada Congress,
the esteemed Bulusu Sambamoorthy, is that Ramadandu, being
a product of the Hindu tradition, might be unacceptable to
the Muslims, the Sikhs and other religious denominations in the
land, because they might, in that case, insist upon their own
variations in the national organisation. The criticism is a
serious one; and therefore, has to be answered at this stage.

But before going to the point directly, one may be pardoned
for asking what these critics of the Ramadandu had themselves
achieved to bring about Hindu-Muslim-Sikh, etc,, unity in their
volunteer organisation. For, at the self-same Cocanada Congress,
the Sikhs had come all the way from the Punjab, to exhibit
their Akali Jathas, with their flowing beards and black turbans,
short Kripans and even their free kitchens ! Yet not one of these
Sikh friends would join the Congress Volunteerism ! Then again,
there were our Mohammadan fellow-countrymen, who constitute
but a very small per cent of Andhra; yet they would not join
the blessed National Volunteers, and, instead had their owa
Khilafat Volunteers, among whom possibly there were a few
Hindus, and even tbeir independent Khilafat Flag in the Congress
grounds, flying on a par with the Tricolour and the Gharkha.

Therefore, those who criticised the Ramadandu as sectional
or communal could not achieve anything other than a sectional
organisation in practice. Yet we would be untrue to ourselves
and to the Ramadandu cause, if we should try to snub its critics